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Introduction Lo ddie
Imam Hafidh: Ahmed b. Ali b. Hajar

al-‘asqalani- Allah have mercy on him said: dor 3y = (SNl pm o o o ol 1 LU pleY1 JU
Praise be to Allah who never ceases being - S\ A
knowing and able. o Bk o ) Lo |l Lok J 12 o (g1 b o
May Allah bless and send complete _ . L
MJ\GJ&}MJ.:JJJ \Fiqaﬁ\sdou\ujl&»)\é.\.“
salutations on Muhammad, whom he sent to . .
"J-.‘.-L*SWH-‘“) pec vy

mankind as a bearer of good tidings and a
Warner, and upon his family and

companions




To commence: many volumes have been sy Lol
written on the topic of hadith principles,

mjcoff.\é@&\yicwza\gwww\g
some in great detail and others in brief. .

M3 lad el O O Y1 jamy Slad (& ez
Some of my brothers requested that | ‘ oo il o 2t ¥ ol J
summarise the more important aspects from MLl el Bzt sl o J) asr

these books. Accepting their requests, |
present this work, by virtue of which | hope
to be included among those who trod the
scholars path.




The paths of a Khabar (report) are: 1 05SG 0T L) 1 : ] 30

1. Withouta specific number o 34 b

2. More than two paths - y
3. Two paths N BB e s
4. One path Mg ot

..\."-\}.gji*




The firstis a Mutawaatir (mass- " ‘ S
=S 34 Sy i Ll el -
transmitted) report and conveys certain i 314k i il el il 31l

knowledge when its conditions are met. o e o8 I3 155y QUSI e o0 31 3 B3lall U
Sl Slaily gl s O 5 slgutl Jlslun)
- [anald @ hal) 83U op p omenay OF M3




The second is the mashur (well-k nown)

sl 3 Ny i PRAERSI ]
report and itis also called mustafid 2 L $3 =
(widely-circulated) according to another [Vl e pgedl b Je
opinion.




The third is aziz (rare) report. Itis nota

condition for a hadith to be sahih authentic, el i} oy ?
coa gl ,\)\j

contrary to those who claimiitis. o Ae

The fourth is ghareeb (the singular St = Jy¥l e — LS

report). Apart from the first one, all of the

others are

considered ahad.




Some ahad narrations are al-maqbul
(accepted), whilst others are al-mardud
(rejected). Extracting proofs from ahad are
mawquf (dependant) on investigating the
conditions of the narrators. This is not the
case of the first category [ mutawatir. At
times, due to some qaraa’in (external)
indicators, they might contain what conveys

al-ilm al-nathari (deductive knowledge),
according to the chosen opinion.

355 A1y [ sad e 0 Jond) oz o 251 J 8l Led
095 Ly JIgl e Cmdl e g JN o) B g
Sl e o3l AL o o) W ladl iy Lo L ady B9 < J 51
UYYEVIPLERINCVEIC VIR NEIEN % S JEINICY
055 ot Madly 81y 1 Chas oo il dgls 3,
[, 050 Y S pudiall Ui LSYL Tdonns




The gharaba (singularity report) is eitherin e e s
o ) N sl Jool B0 5SS 0 Ll il jall o
the beginning of the chain or lower down. 7T ’
The firstis fard mutlaq (the absolutely e e s e e e e s e
ake 13 ) BB g ¢ ool 301 1 S5 pllall s 01 SN0
singular report). The second is fard nisbi o o ’ ’
(the relatively singular report). The
word fard is very seldom used for the

second.




The ahad, solitary, report transmitted by an

upright (‘adl), with an accurate memory Rl f""““ e L..d\ ?bd” J‘“’"’m”)
(tam al-dabt) person with a continuous : f"’f""! C"""d‘ P
chain (mutasil al-sanad) that is not

defective (mu’allal) nor anomalous S TIPAPRTS uju.., M) uju_,j

(shadhdh) is called authentic in itself (Sahih

bi-dhatihi). gb s e oo ey s 1 ey

Its level varies according to the variation in

these conditions.
Therefore, Salih Bukhari is given precedence

over Sahih Muslim, and then whatever
matches their (Bukhari and Muslim) criteria.




s g -

If the accuracy decreases thenitis hasan li- _ C"‘*” W 8 8y ¢ I B : el i i-_,\g,?
dhatihi (good in itself); with multiple paths A I G
itis considered sahih, authentic. Slael Ul ¢ 3l Eom JBLIN (33 2 Lo OB
If the grading is made up of both words . uab‘--u‘
(hasan sahih) itis either due to indecision of
the narrator when itis solitary; otherwise it is

from examining two chains (one sahih and
the other hasan)




An addition from a narrator of a sahih or
hasan hadith is accepted as long as his
addition does not oppose somebody who is
more trustworthy.

If the case of contradiction between two
trustworthy narrators, the preferred view is
called the preserved report, and its opposite
is considered shadh (anomalous).

In the case of a da’if (weak) narrator
contradicting a reliable narrator, the
stronger is called ma’ruf (well-recognised),
and its opposite is called munkar
(disclaimed report).

When areport agrees with fard al-nisbi (a
relatively-singular report), itis called
mutabi (a corroborative chain).

If a reports matn (text), is found that
resembles it, then it is shahid (a withess).
Investigating the paths of transmission for
the above is called i’tibar (evaluation).

L sl gp A bl 15 o s A ke Lol 83035
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When areport agrees with fard al-nisbi (a 4.@....’ W ;L?; :'-’13 ‘é‘-ﬁ‘ }eﬁ a}__c ;_*53‘3 :'-’l Wd‘ ;;ﬁB
relatively-singular report), it is called ’ 0T ’ “u‘ }-@J
mutabi (a corroborative chain). o
If a reports matn (text), is found that -l o U EBJM Cﬁ""'ﬁ
resembles it, then it is shahid (a witness).

Investigating the paths of transmission for

the above is called i’tibar (evaluation).




The Magbul (accepted), hadith if it is free
from mu’arada (contradiction), thenitis

called muhkam (decisive).

If a magbul hadith is contradicted by
something equal to itin authenticity, and
jam’ (reconciliation) is possible, they are

mukhtalif al-hadith (reconcilable reports).

Ifitis not possible, then the established
hadith will be called nasikh (abrogating)

and the other is the mansukh (abrogated),
report. If we cannot combine both hadith,
then we will use tarjeeh (give preference to
one other the other). If this is not possible,
then lastly, tawaqquf (neither oneis
confirmed or denied) - judgement is
suspended.

e \,@u)w\wruo\dﬂ.\\f
o) Calead ol ST 0 ¢ allg oy 46 01
s & it 515 @u\,@,wwy Ny




Then a Mardud (rejected) hadith, will be ;‘-}.L}?!? Sb,ﬁ(éb?\.iy;j;;i\;ﬁ
such either due to saqt (gap), or ta’n C e e e e e el
yj\crd-bm‘}aw\&:\.g&ao;ﬂd\h!:mu
(criticism).

The gap is either at the beginning of the
sanad (chain), on the part of the compiler

or; at the end of the chain after the tabi’ee
(successor), or elsewhere.

b 2 e 5T




The first case is called mu’allaq, (suspended
report). The second case is called mursal
(expedient report). The third case, when the
gap consists of two or more narrators
consecutively, thenitis called mu’dal,
(problematic report). If not, theniitis called
munqati, (broken chain report).

The saqt (gap), can be either apparent or
hidden. The firstis known by lack of meeting
[between reporters]. Hence the need for
biographical history [date of birth and
death]. The second is known as mudallas,
(camouflaged report), which is where the
hadith is narrated with a word which
indicates the possibility of meeting each
other, using words such as ‘from soand so...
he said’. Likewise, mursal khafi (the hidden
expedient report), which is narrated from a
contemporary that he did not meet.

M RO H P W (R H PR AR P
i B Uy ¢ ) b I s lae b
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The saqt (gap), can be either apparent or

A g Wl NG G S Ul 5,0 6
hidden. The firstis known by lack of = ) . )

PR e TP R
meeting [between reporters]. Hence the L &’J "JH "":'f?
need for biographical history [date of birth ¢ Uy s (A Janf daay sy Wl S
and death]. 3k ol polns o i1 11138

The second is known as mudallas
(camouflaged report), which is where the
hadith is narrated with a word which
indicates the possibility of meeting each
other, using words such as ‘from so and
so..he said’. Likewise, mursal khafi (the
hidden expedient report), which is narrated
from a contemporary that he did not meet.




Ta’n (criticism), is either because of the
narrator lying, being accused of lying,
making severe mistakes, being careless,
being morally corrupt [transgression the
boundaries of the deen], confusion (wahm),
contradicting others (mukhalafa) , being
unknown (jahala), being an innovator, or
having a weak memory.

The firstis muwdu’ report. The second is
matruk (discarded report). The third is
munkar (disclaimed report), according to
one opinion, as are the fourth and the fifth.
When wahm (confusion), is discovered
through qara’in (external signs), and
gathering the paths of transmission, then it
is mu’allal (defective report).

o k. e
i s

NP R (RO H PPy (R P (R P
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As for mukhalafa (contradicting others), if it C""’ }i‘_";z}\ C)ww\.m‘\ w\Su\wLé\(...
results from changing the wording of the T e el e e s e e e
o . . . . ¢ QMU:’ﬂ}UJ\ﬁ-\.@JHJ\MC)M 1/&}34@/&3}9}#
chain, itis mudraj al-isnad (interpolation of o o -
the chain). Ifitresults from mixing a
mawquf (stops at a companion), with a
marfu’ (raised to the prophet), thenitis
mudraj al-matn (interpolation of the text).
Ifitis due totagdem or ta’kheer, thenitis

called maqlub.




-y

Ifitis due to an addition of a narrator in the C"f‘ Ny Wik 5 ¢ astadl J,M & KUPCERRIE NIt
chain, it will is mazid fi muttasil al-masanid S AN T

N ) , . gjjz.d\s.
(addition in an already connected chain). If it A
ids due to changing a narrator for another Pl £l g iy 5l ¢ Uil s Jll oy 485
and there is no way of giving Tarjeeh S 2y Gl
(preponderance), it will be called mudtarib

(inconsistent report).

The changing of a narrator is sometimes
intentional by way of testing. If the

mukhalafatis due to a changein letters
while the chain of transmission is in the
correct order, it will be called musahhaf (the
dot distorted report) and muharraf (vowel
distorted report).




Itis not permissible to intentionally change ot 8 @I U} B30 A1y oI Al ks ons e Y
the text of any hadith by naqs (omission) or T T o ’ o .
muradif (using synonyms) except for a L. L /' @\.-.L\
person who is fully aware of the changes in ISl Oy ¢l 2 ) e (Al (i 0
meaning. If the meaning of any word is

unclear, there will be a need for an

explanation of the strange/difficult word.




The causes for jahala (a narrator is b ks S b &5 325 555 b (6 51 0 O Loy 1 g o5

unknown), could be any of the following: the o R U L
_ e Al ad shi g o i Ay )

narrator may have many names and he is - T

mentioned with one that is not well-known

forareason. Concerning this the scholars of

hadith compiled al-muwadih (the clarifier).




Or the narrator has only a few hadith and is

S Ol gl ad | gy ¢ s A Y1 5 S e 0 5K b

not frequently taken from, concerning this . oo ases a.en . A oaes . £ o 4. oa.
W\ﬁj&l\&iﬁﬁja Slagdlads ¢ e owe Y

the scholars of hadith wrote al-wuhdan, ’ Lo e .

(single-report narrators). Or he may be left - e o Jasad) il

unnamed out of brevity, about which they

wrote mubhamat (anonymous mentions).

The anonymous narrator is not accepted,

even even though a word of ta’deel
(commendation), is used for him according

to the soundest opinion.




If the narrator is named and only one person el OUS1 5f ¢ ol J sgomad 1 At Aol 3 il o OB
narrated from him, then he is majhul al-‘ayn R (e TR
: - ’ oy el JU- Jsgmad 0 3 0
(unidentifiable narrator). If two or more 2 B Frpls

narrated from him and he is not declared
reliable, then he is majhul al-haal, (reporter
of unknown status); and that is mastur (the

veiled report).




Bid’ah (innovation), is either kufr
(apostasy) or fisq, (moral corruption).

As for the first, they vast majority do not
accept any narrator thus described.

As for the second, someone who is not
inviting people to his innovation is accepted
according to the soundest opinion, unless
he related something supporting his
innovation; in which case heis rejected
according to the preferred opinion. This is
what al-Nisa’is Shaykh, al-Juzajani, stated.

R PR I IV R PRI

S oo Jol 1 S et Lol 2 Y 506
49@\‘;;1;5&1%‘5}4&;5;;;3\514Clﬁﬂ@igs
.guﬁd\@gujg\cyw




Then su-ul hifdh (weak memory), ifitis
chronic, then the hadith is shadh,

(anomalous report), according to one
opinion. If occasional, then itis mukhtalat,
(jumbled report).

Whenever a chronically_forgetful narrator is
corroborated by a narrator worthy of
consideration, the mastur, (the veiled)
narrator, the mursal, (expedient reporter),
and likewise the mudallis, (camouflager
reporter), the hadith becomes hasan,
(good), notinitself, but on account of the
collective strength of these narrators la li-
dhatihi bal bil-majmu;

Uy 5ol e Sl g Loy 018 ) 1 ik oo o
bl 1Sy o Bi (o 8 ey ¢ ki
e wllY s g o Al iy
gt




The isnad (chain of transmission), either
goes to the Prophet explicitly (tasrih) or
implicitly (hukman), consisting of his
sayings, actions or approvals.

Or to a sahabi (companion), which is
whoever encountered the Prophet believing
in him and died as a muslim, even if his islam
was interrupted by apostasy according to
the correctview.

Or atabi’ee (successor), namely anyone who
met one of the companions.

The firstis marfu’ (raised chain). The second
is mawquf (halted chain). The third is maqtu
(severed chain). Itis the same for anyone
subsequent to the

successor. The last two are also called athar
(non_propheticreports).

;,ijcgu.jlﬁ@‘u—;j\‘;;&{gbmg;;@?\;ﬁ
s K o

o B

SN e 0 e oy O o 1
e L Gl Sty oy ol
.@%\32@&4@4

LIS ol A e pay el )
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A Musnad (connected hadith) is one that a

ST - eaue 130U . JLaiV 0 2l iy s ¢ 8+ i
companion raised to the Prophet with a

o 3 ) Sl 4T ey ke 401 o 0 ) e

transmission that has the outward s iy sl e G ,w

appearance of being connected. If the
numbers are few, either it ends with the
Prophet, or an imam with a distinguished
description like Shu’ba. The firstis ‘uluw
mutlaq (absolute elevation). The second is
‘uluw nisbi (relative elevation).




It includes muwafagqga (concurrent chain),
which arrives at the shaykh of one of the
compilers without using the compilers path.
Or badal (convergent chain), which arrives at
the shaykh of one of the compilers path. Or
musawat (parity), which is the number of
narrator links in the chain from the narrator
to the end equaling the chains of one of the

compilers. And musafaha (handshaking)

which equals the chain of the compilers
student. Nuzul (descent) is the opposite to

‘uluw (elevation) in all of its categories.

i b b e el o s ) 05 D
SIS s et J) g g Sl ady

U IR PSR P
i) A

A Ay Ciadl 3 s g STy il
.:Jj;.fj\ : MLJL




If the narrator is the same age as someone
who narrates from him and they met, then it
isaqran (peer narration). If each of them
related from each other then itis mudabbaj,
(reciprocal narration). If he related from
someone inferior to him, then it is akabir

‘an asaghir (seniors from juniors). It
includes: fathers-from-sons narration; its

opposite is frequent. It includes son-from-
father or grandfather narration.

Sy 0Ly O g Ny ol s () e sl L5 D
PR ,Jx'\ o w Y

3 ¥l o sl iy ¢ BN o S L 3 s ey 0l
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If two share the same shaykh and one’s
death precedes, theniitis predecessor-

successor narration. If he relates from two
shaykhs whose names match and cannot be
differentiated, then the fact that he
specialises in narrations from one of them is
asign that the other one s irrelevant. If he
denies what s related from him
categorically, the hadith is rejected. Orif he
isin doubt, thenitis accepted according to
the soundest opinion. Concerning this is the
genre of those who narrated and forgot. If
the narrators conform in the phrasing used

to convey or in some other manner, theniitis
musalsal narration.

e Lol L (i 0 i 55 2 3,

WAL
sk e B 0 M By L e

0 ¢ SN e bk sl slaW s B 31y ) 31 Oy, gy Sk
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The words used to narrate hadith are the
following: sami’tu (i heard) and

haddathani, he narrated to me, then
akhbarani (he reported to me), gara’tu
alayhi (I read to him), then quri-a alayhi
wa-anaasma’u (it was read to him while |
heard) then anba’ani (he informed me),
then nawalani (he putinto my hands), then
shafahani (he told me verbally), then
kataba ilayya (he wrote to me), then ‘an
(from) and the like.

CPPNPICH I PRI PE PR SRR [ 3Py

IS PV IR PRpH PR PRSI )X Py N AT PPN RIS
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The first two are for someone who heard aj,_; @3 @, gu . C‘*‘“ JMJ u,,, o 5 t“"‘ u_& : gij
from the shaykh verbatim one on one. If .;‘ytliﬂ\ ¥ \-é-’%‘ﬁ Lg:,«:\ : \-é-UU ‘
pluralised then he heard with someone else. B

The firstis the most explicit and the highest L
ranked in hadith dictation. The third and LSS e OB ¢ i T8 Ll ‘Q‘fﬂ‘ﬁ
fourth are for a person who reads to the

Shaykh and if they are used in the plural then

itisjust like the fifth word.




Informing is synonymous with reporting.
However, in the custom of the later
generations itis for authorisation (ijaza),
like ‘an (from). The indecisive transmission
terminology (‘an’anai.e. from so and so,
from so and so) of contemporaries is
understood to be direct hearing unless from
a mudallis, (camouflaging reporter) , which
is excluded. Some scholars placed as a
condition that the meeting of the said
contemporaries be positively proven, even if

only once, anditis the mukhtar (preferred
opinion).

Byl ) u.'f-u\ J,c S )L.,’y\ s ;uﬁ\j
ot o Uy g Lol e W s ool Binis 3 ¢ a8
.)U&‘ﬁ}g—a;ﬁﬁ)—%waﬁb%:&é)




They used mushafaha for an oral a}&ig\@iﬁ&i\gA.’eﬂ"'“lf!\éj\.%ig\gi@é\;zi\‘ 1/.3@
authorisation and mukataba for a written T g N

authorisation. For the authenticity of ol el W"J Ubﬂb‘ Lé"u}'g‘
munawala (when the shaykh gives his book Sl i‘ﬁj 8; Pl
to a person) they stipulated that it be

accompanied by the permission to relate; it

[manawala] is the highest type of ijaza
(authorisation).




They also stipulated permission fora @;} LSl “"")‘HJ‘ 55‘;?)”355?‘ U-‘a;-“‘ e

wijada (report found i.e. something found ve el e T T
¢ J el y ¢ Lol B3 ML 8 e S0 ULy« a3yl

ina book). Likewise a wasiya (book R
bequeathed) and in ani’laam (shaykh’s "s'qst*i“’sé’j&"a'«fu‘ pdaeld
publicannouncement) that he narrates

something, others itis of no consequence;

as is an authorisation thatis universal (Aam

ljaazah) or to someone unknown (ljaazah

toamajhool), or to someone ma’doom

(nonexistent) —according to the correct

opinion concerning all of the above.




If the names of the narrators correspond

e lad o ST elaaly ¢ o2 jlocal i) 0815 1 o5
with the names of their fathers and further . ° ’

B 0y ¢ &l 3l b ¢ golinil il

up although they are di erentindividuals, AR
ki s gl ped : Uil catlas g ¢ Uas slowwY)

thenitis muttafiq wa -muftariq (same
name and different identity narrator). If the
names match in writing but differ in
pronunciation, then it is mu’talif wa-

mukhtalif (homographic-heterophonic).




If the names of the narrators are the same
and their fathers name are different, or vice

versa, itis mutashabih (same name
different father or son narrators) and
likewise if the similarity if the names are the

same and thereis a difference in the nisba
(affiliation).

These types can give rise to more types,
including similarity or difference occurring
exceptin one or two letters, or
transposition, or the like.

VPR P PR R TP P DR TR 7 R}
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Conclusion Hr{ES

Itis also important to know the tabaqat, o U IP VIO
(ranks of the narrators), the dates of their ol ¢ el gy gl DD 38 pa kol ey
brith and death, the cities the resided in and gy b 45 Sk ol oy ¢ il

travelled to, and their conditions: ta’dil,
commendation, jarh (criticism) and jahala,
(being unknown).




The categories of jarh are: o ¢ A QIST ¢ il o 1 ] gy ¢ 2 H (1
1.to be described with the superlative

(af’al), e.g. “greatest of all liars ) At ‘i"j” ¢ i
2.“arch imposter, arch-fabricator, arch-liar, P W b 5l ¢ i (o 5l o ¢ Ly

(dajjal, wadda, or kadhdhab.

3.The slightestis ‘malleable’, ‘chronically
forgetful’, and ‘he leaves something to be
desired’, (layyin, sayyi-al-hifz, and Fiji

maqal)




s s o

And the ta’dil, ranks of commendatjon, are: o Wl 58 Bl Lo ol Lerdyl s ¢ ludadl sl e
1.To be described with the superlative o e PG gl e Jl eyl - el 3

(af’al), most trustworthy of people awthaq L aialy il 485 5 ¢ A5 AR (pedos 51 Bk sBL
o s S e
2.What is emphasised with one attribute or
two, e.g. “trustworthy_trustowrthy,
trustworthy and memoriser”, thiqa- thiqa,
thiqga- hafiz
3.Something that suggests proximity to the
slightest levels of discreditation, e.g
shaykh.




Attesting to someones good record
(tazkiya) is accepted from someone

knowledgable inits criteria, even if from a

single person according to the soundest
opinion.

Jarh (discreditation), takes precedence over
ta’dil (commendation) if it comes in detail
from someone knowledgable in its criteria.
When lacking commendation, discreditation
[of a accused narrator] is accepted without
specifics, according to the preferred
opinion.

ety o Ay ey Dyle o 5 5 U
]

¢ bl Byl n U o Of Jpoalll e a7 315
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Itis also important to know the kunya
(titles) that go with the names and the names
that go with the kunya. Then those whose
names are their kunya, those in whose
kunyah there is lkhtilaaf (difference of
opinion), those with multiple kunya or
qualities, the one whose kunya matches his
fathers name, or vice versa, or his kunya
matches his wife’s kunya, and whoever is
affiliated to someone other than his father or
is affiliated to his mother, or to something
that does notimmediately come to mind,
and whose name matches the name of his
father and his grandfather, or where the
student, his shaykh’s name and the
shaykh’s shuyukh all have the same names,
and whose name matches the shaykh’s
name and the person narrating from him,

das! Yy &l ;L;f.u@ ¢ o \6.543):.0 ﬁ_\\ oy
¢ :j};jjizwufsch ‘\.-.5 @s.ﬂ-l-"‘uﬁ/}t :—-—Si“ﬂ
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and the basic names of narrators, and the QU ¢ KNy ¢ as g ¢ 83,21 sl Y1 36 aa
names exclusive to one person, and kunyas ) ’ ’ ’ .

and nicknames. Itis also important to know: SHlele 5l 133 ¢ Ol y¥1y 5L J) adiy ¢ SLusly
affiliations, i.e. to tribes, homelands, SUBYI b g ¢ B 315 il JIg 3y sl 0 S
countries, localities, roads and alleys, \_,u_s\c,u.uj‘ sl S aLs NI

proximity, crafts and professions. It gives
rise to ittifaq (similarities) and ishtibah,

(confusions) as with names and a liations C Jlag el ga AT g 2D DLl 88 50
sometimes take place as nicknames. Also LSl 8 YA ey ¢ UL T B L

the reasons for these (because it may be
contrary to the obvious) is necessary for the
student of hadith. Also to know the mawali:
whether they are from the top or bottom and
whether itis due to slavery or alliance; and to
know brothers and sisters to one another.




Itis also necessary to know the etiquette of
the student and teacher; and the age of
tahammul (carrying hadithyand adaa
(conveying), the method of writing hadith
and comparing and listening to and
narrating it and traveling in search of it. One
should also know how hadith is compiled
(types of compilations; according to
masanid (chains of narrators), abwaab
(subject matter), ‘ilal (defects), or atraf
(keywords);

Aoy ¢ #1381y Faomal) ooy ¢ IRy sl SIST 8D s
sy i i
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and knowing the historical context for the
hadith. One of the shuyukh of al-Qadi Abu

Ya’laibn al-Farra wrote about it.

They have written books in most of these
genres. Thisis a basic list mentioning
definitions without examples. Itis difficult to
be thorough, so consult the longer books.
Allah is the One who grants success. He is
the Guider. Thereis no God except He.

5 e
Sy gl ¥ s e sy ol ol
s e
ot oo ) b n




