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Overview of the book:

- This book is a summary of Kashf al Shubuhat - discusses the doubts
used by people who try and justify shirk
- These are 4 principles that help you understand shirk better

2 points being studied in this book:

1. To learn the reality of Tawheed
2. To learn the reality of Shirk



A Summary of the 4 Principles:

The First Principle: The mushrikun affirmed Tawheed al Ruboobiyyah,
yet this did not enter them into Islam (they were deficient in Tawheed al
Uloohiyyah).

The Second Principle: The disbelievers say: ‘we do not call upon them
(the false gods) and turn towards them except to seek nearness and

intercession to Allah.” — their reasoning for their actions.

The Third Principle: The Prophet {lw 9 dde & e did not differentiate

between their objects of worship — whether it be the righteous people or

Prophets, angels, stones or trees, the sun or the moon.

The Fourth Principle: The early mushrikun committed shirk in times of
ease but turned to Allah in times of hardship. Later mushrikun commit

shirk constantly — in times of hardship and ease.
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I ask Allah, the Most Generous; the Lord of the Great Throne, to protect
you in this world and the Hereafter; that He makes you blessed wherever
you are and makes you from those who: show gratitude when provided for,
are patient when afflicted [with a calamity] and seek forgiveness when
committing a sin. Indeed, these three [characteristics] are the keys to

happiness.



5 Dua’s mentioned in the Introduction:

1. That Allah makes you from His Awliyah i.e. closest of servants
2. To make you blessed wherever you are

3. That Allah makes you grateful if you are blessed
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And (remember) when your Lord proclaimed: "If you give thanks
(by accepting Faith and worshipping none but Allah), I will
give you more (of My Blessings); but if you are thankless (i.e.
disbelievers), verily My punishment is indeed severe." [Ibrahim:7]
e How can a person be thankful?
1. Acknowledging the blessing is from Allah
2. Thanking Allah outwardly by talking about the blessing

they have been given (if there is a greater benefit and/

or a need)
4. That Allah makes you a person who, when tested, is patient

5. That if a person falls into sin, that they repent
s S G -, Gro  Sor - & S Sl O s

[6] ‘May Allah guide you to his obedience’



S Z o S0 - sBor of s Sa

VR (R L Tt O e

3 //o; o0

[56 :L ] 4 g,.uﬁg wg AV %‘ Zila G %) :j.l;} J6 € ol

Know - may Allah guide you to His obedience - that al-Hanifiyyah is the
religion of Ibrahim AS: that you worship Allah alone, making the religion
sincerely for Him; as Allaah said, {I did not create jinn nor mankind except
to worship Me} [51:56]

What is Hanifiyyah? That you worship Allah whilst singling Him out in it

and diverting away from anything worshipped besides him.
Why was our prophet commanded to Follow Ibrahim a3l 43le?

- Allah mentions Ibrahim as being Hanif — an upright person — who
would go towards tawheed and would divert and turn away from any
form of shirk

- He is the father of many Prophets — Abu al-Ambiyyah

- He is the (khalil of Allah swt) Most beloved to Allah swt (one of two)

- He was an Ummah on his own — he established tawheed

- Allah describes him as Imam

- Itis a way of honouring him — he made a lot of sacrifices for the sake
of Allah
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When you have acknowledged that Allah created you for His worship,
know that worship is not regarded as being worship unless it is

accompanied by Tawhid, just as the Salah is not regarded as prayer unless



it is accompanied by purification. Similarly, if Shirk enters into worship it
invalidates it, just like impurity [invalidates] purification when it enters

into it.

e Ibadah is not accepted, except when it comes with tawheed (first

condition for ibadah to be accepted) — ikhlas
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When you have acknowledged that shirk entering into worship invalidates
it, negates all actions and enters a person in it to eternal Hell-Fire, you
will therefore realise the most important matter upon you is: to have
knowledge regarding this, so that Allah may save you from the abyss of

committing shirk with Him.
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Allah said regarding this, “Indeed Allah does not forgive that partners
should be set up with him, but He forgives everything else [apart from
that] to whom He wills.” [04:116]. This knowledge comprises four
principles which Allah, the Most High, has mentioned in His Book



How does the Shaykh show us the dangers of shirk?

1. He compared ibadah to taharah, where your ibadah is sound if
you have taharah. He then compared shirk to a nullifier of
wudu, where your salah will be invalid if it’s done in a state of
impurity.

2. Even if you consider it to be worship, it doesn’t count due to
the shirk corrupting the act.

3. If you mix your ibadah with shirk, it corrupts the ibadah and

the action becomes null and the person who does this will end

up in the Fire for eternity (if they die upon it).

Now that you know the reality and dangers of shirk, and that your actions
can be null due to it, then now you know the most important thing upon

you: Tawheed in your ibadah
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Surely, Allah does not forgive that a partner is ascribed to Him, and He
forgives anything short of that for whomsoever He wills. Whoever ascribes

a partner to Allah commits a terrible sin. [4:48]
How does this ayah show us the dangers of shirk? 2 ways:

1. Whoever falls into it will not be forgiven (if a person dies upon it)

2. Allah forgives everything (Ie major & minor sins) but shirk & Kufr.



Is this referring to the major and minor shirk? Ulema of Ahlus

Sunnah make 2 points on this:

1. Yes, minor shirk comes under it too (so they will be punished) but
they say that minor shirk:
a. doesn’t take the person out of Islam
b. and they won’t remain in the fire for eternity
2. No, minor shirk doesn’t come under this - so if they die whilst
doing minor shirk they are under the will of Allah, he may punish

them or pardon them.

So, some say they will be punished under any circumstances but not for

eternity whilst some say they are under the will of Allah.

3 types of Tawheed (from the angle of how Allah deserves to be
singled out): Uloohiyyah, Ruboobiyyah, Asmaa wa as-Sifaat

2 types of Tawheed (from the servant’s point of view):

e Tawheed of knowing and affirming for Allah
e Two types come under this:
o Tawheed al-Ruboobiyyah — we are acknowledging and
affirming that Allah is the creator
o Tawheed al-Asmaa wa as-Sifaat — affirming the names
m With these two, there is no action required from

us, affirming this comes from our hearts
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e Tawheed of doing actions and intentions

e Tawheed al Uloohiyyah come under this

*This is known as 4z &l )leel - looking from different angles.

5 points to help us understand Tawheed - sh. Saleh al-Sindi:

1.

Knowing what tawheed is: the tawheed the prophets called to and

knowing it was the most important part of their call

. That you learn the situation of the mushrikeen

. That you know the meaning of ibadah that Allah commanded us

with
That you know the reality of shirk

. That you are able to differentiate between tawheed al-ruboobiyyah

and tawheed al-uloohiyyah
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The First Principle: You should know that the disbelievers whom the
Messenger of Allah gw 9 e & e fought, they used to affirm that Allah, the

Most High, is the Creator and the One who controls all the affairs.
However, this [belief in-of-itself] did not enter them into Islam.

Evidence: “Say (O Muhammad): who provides for you from the Heavens
and the earth? Who controls hearing and sight? Who brings out the living
from the dead and brings out the dead from the living? Who controls the
affairs? They will say: Allah. Say: "Then will you not fear Him?” [10:31]

The First Principle: That you know that the kuffar the Prophet & e
é“ 4 4dc fought against, acknowledged that Allah is the Creator, the

Provider, the Maintainer, the One who gives life and death
(therefore, they affirmed Tawheed Ruboobiyah) however, this belief
alone did not enter them into Islam. They affirmed Tawheed al

Ruboobiyyah, but not Tawheed al Uloohiyyah.



2 points to understand:

1. They acknowledge Tawheed al Ruboobiyah, yet this wasn’t enough
to enter them into Islam
2. The Prophet fought against them on this issue

- The Messenger’s main call was to Tawheed al Uloohiyyah

The connection between Tawheed al Ruboobiyah and Tawheed al

Uloohiyyah:

- Tawheed al-Ruboobiyyah necessitates and causes you to
acknowledge Tawheed al-Uloohiyah
- Tawheed al-Uloohiyah includes Ruboobiyah
- Worshipping Allah alone means you are also affirming His
Lordship

10



Ll dueldl

oM s 08 sors o o2 B B 0l @ s -0

caelizlly o @ B V) ool o 7 0265 B0k of éw el

s

& 02 SPor s - 0% o Prlo - Gor /0 0 s s BPor s //
y\grb-\—wlﬁ ng‘ 44)}3 u&\}.@-\ U’-'\“} U‘j \) Jlxds JJ

o - or L 2o @ s /:/e/ I o)/tv z @ ../o) e < ,_/}w:}

o o VT O] S0l 4 0 U G o ST O) T AT ) T )

4 ;?/ 4 P

[3:9] QLS <dS »

f} :"// o)}/./ o 0SES. o . & b s PBor s -, //)}o: ”/ /.& 2 s

Q}S}QJMYJ quLo:N‘ /}:U:OJMJ) dla}' js,i\c\.q_ﬁ“_}.{:}

o o Vs vV .oa@ . Sror o oo e < Ae oS g 7 A e

oY B Yy Otaddl 3 du Y Wl Ol 8l ke Uiead N5

ot G- s o S 0B

[18 u“}’] (d;f.o& le ‘_;-mj Ll

The Second Principle: They [the disbelievers] say: ‘we do not call upon
them (the false gods) and turn towards them except to seek nearness and

intercession [to Allah].’

Evidence [of them claiming to seek] nearness: “Those who take protectors
besides Him (say): “‘We only worship them so they may bring us near to
Allah.’ Verily, Allah will judge between them concerning that wherein they
differ. Truly, Allah guides not him who is a liar, and a disbeliever” [39:03]

Evidence [of them claiming to seek] intercession: “They worship other
than Allah that which neither hurts them nor benefits them, and they say:

"These are our intercessors with Allah” [10:18]

11



The Second Principle: They [the disbelievers] say: ‘we do not call
upon them (the false gods) and turn towards them except to seek

nearness and intercession [to Allah].’

e ... Their response when you ask them why they are doing their

actions.
Allah nullified their claims by 3 things:

1. They acknowledge it is ibadah.
2. Allah says He will judge between them, this is a threat.

3. Allah won’t guide the constant and excessive liars.

They believe they are impure and therefore are using intermediaries to get
closer to Allah

e They are doing analogy (qiyas), likening it to any random
person going directly to a King’s door (not possible), they
compare this to their belief that they can’t go directly to
Allah.
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Shafa’ah is [classified into] two types of intercession:

1. The prohibited intercession and

2. the [correct] affirmed intercession.
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The Prohibited Intercession: is that which is sought from other than Allah
for something which only Allah is able to provide.

Evidence: “O you who believe, spend of that with which We have provided
for you, before a Day comes when there will be no bargaining, friendship

nor intercession. It is the disbelievers who are the oppressors” [2:254]
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The [correct] Affirmed Intercession: is that which is sought from Allah. The
one who intercedes is honoured with the intercession, and the one who is
interceded for is he whose deeds and speech are pleasing to Allah, after He

gives permission.

He (the Most High) said, “Who is he that can intercede with Him except
with His Permission?” [02:255]

S o sa
iclaz)l - to intercede for someone else to bring some sort of benefit
for him or to remove harm from him

2 types of Shafa’ah (from the texts of the Quran and Sunnah)

1. Shafa’ah which is negated

13



a. That which is sought from other than Allah in something that

only Allah is able to do
i. E.g. making dua to them that they protect you in the
Hereafter
2. Shafa’ah which is affirmed

a. It is sought from Allah

b. The one that is interceding has been honoured & Allah is
pleased with him.

2 Conditions for Shafa’ah to be accepted:

1. Must be a person Allah is pleased with — of tawheed
2. Done by the permission of Allah

14



B sueld!

° \/[& . 7 worl l:% s s &ﬁ‘ Gf\, ::JC:J‘ S L;j\
‘ n; - . . . . :u& o ..xu
orrlobe G e Ul o b () OF sl e

s~ 0% S2% 0, oo -

)‘é‘-’%}”j @%Y\ .\.su P ﬁ,.aj cud-ub

s s BPor }w/} X S oS rs

555 Y ¢ e ﬁ}’\:‘-%}) Al A8 J"-\)‘} ‘m S Ay il g &8s

P wo - }//5/0

[39:J6Y1] (4 A{ A ujiu

The Third Principle: The Prophet é.. 9 dde & e arose amongst a people who

differed in their objects of worship. From amongst them were people who
worshipped the angels, some worshipped the prophets and the righteous
people, some worshipped stones, and trees whilst others worshipped the

sun and the moon. The Messenger of Allah ’}“ 9 dde & Mo fought them all

and did not differentiate between them.

Evidence: “Fight them until there is no more Fitnah (disbelief and

polytheism) and all the religion is for Allah (Alone)” [02:193]
.. The shaykh brought some general evidence to refute broader points

The Third Principle: They said that they‘re not only worshipping
righteous people, but some worship the sun and the moon, some of

them worship the angels, the messengers and the righteous, some

15



worship stones and trees. The Messenger of Allah (lu g dde & Mo did

not differentiate between their objects of worship when he fought

against them, as shirk is shirk regardless of the object of worship.
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The evidence [that they worshipped] the sun and the moon is the saying of
the Most High, “And from among His signs are the night and the day, and
the sun and the moon. Do not prostrate to the sun or the moon, rather
prostrate to Allah, the One who created them if you [truly intend] to
worship Him” [41:37]

The evidence [that they worshipped] the angels is the saying of the Most
High , “Nor could he order you to take the angels and prophets as lords...”
[03:80]
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The evidence [that they worshipped] the Prophets: “When Allah will say,
‘O ‘Eesa son of Maryam, did you say to the people, ‘Worship me and my
mother as two gods besides Allah’.’ He will say, ‘May You be Glorified! It

was not for me to say what I had no right (to do so). Had I said such a thing

16



You would have surely known it. You know what is in myself and I do not
know what is in Yours. Truly You are the All-Knower of all that is hidden”
[05:116]

The above ayah shows that the Messenger Q\M} ade &) Mo did not

differentiate between their objects of worship, whether it be a righteous
person or prophet. Also it shows it’s not permissible to worship a

righteous person (Maryam AS).
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The evidence [that they worshipped] the righteous people is the saying of
the Most High, “Those whom they call upon desire (for themselves) means
of access to their Lord (Allah), as to which of them should be the nearest,

they hope for His mercy and fear His torment” [17:57]
Two interpretations for this verse (both can relate):

1. It was revealed upon Isa AS, Maryam, Uzair and anyone that would
be worshipping righteous individuals.

2. There was a group of mushrikun who would worship Jinn, but the
Jinn became Muslim, so Allah is saying that even the Jinn they were
worshipping, feared Allah and sought nearness to Allah through

righteous deeds.
i. Hadith Qudsi -

On the authority of Abu Hurayrah (may Allah be pleased with him), who said that the

Messenger of Allah (,5%) said:

17
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Allah (mighty and sublime be He) said: Whosoever shows enmity to someone
devoted to Me, I shall be at war with him. My servant draws not near to Me with
anything more loved by Me than the religious duties I have enjoined upon him,
and My servant continues to draw near to Me with supererogatory works so that I
shall love him. When I love him I am his hearing with which he hears, his seeing
with which he sees, his hand with which he strikes and his foot with which he
walks. Were he to ask [something] of Me, I would surely give it to him, and were
he to ask Me for refuge, I would surely grant him it. I do not hesitate about
anything as much as I hesitate about [seizing] the soul of My faithful servant: he
hates death and I hate hurting him. It was related by al-Bukhari. [Hadith 25, 40
Hadith Qudsi]
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Tawassul in the shari’ah: to seek nearness to Allah by doing
righteous actions, you obey Allah and do that which pleases
Allah

Tawassul is of 2 types:

1. Impermissible — no evidence for it from the Qur’an and Sunnah
a. Giving the right of Allah to other than Allah e.g. making dua
to the dead
2. Permissible - Legislated i.e. there is evidence for it (3 types):
a. Through his Names and Attributes e.g. ya Rahman, have
mercy on me
b. Through your righteous deeds
i.  Hadith on Tawassul - Bukhari (3465) Muslim (2473)

Abdullah ibn Umar reported: The Messenger of Allah, (SAW), said, “While
three men were walking, they were overcome by rain and took refuge in a
cave in a mountain. A boulder fell over the mouth of their cave, blocking
them inside. One of them said to the others, ‘Look at the good deeds you
have done for Allah that you may call upon Allah Almighty by them, for
perhaps He will relieve you.’ One of them said, ‘O Allah, I had two old
parents with my wife and young child. I tended to a flock and when
evening came, I milked them and served my parents first before my child.
One day I went in search of fodder and I did not come back until it was
evening. I found them both sleeping, so I milked as I had done before. I
brought the milk and stood by their heads, for I hated to disrupt their sleep
or to serve my child before both of them. My child was crying at my feet,
yet I continued standing over them until the approach of dawn. If You
know I had done that seeking Your countenance, then relieve us of this
distress that we might see the sky!’ Allah shifted the boulder until they

could see the sky. Another man said, ‘O Allah, I had a cousin whom I loved

19
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more than any man could love women. I presented myself to her and she
refused unless I could give her one hundred coins. I worked hard until I
gathered one hundred coins and brought them to her. When I prepared
myself between her legs, she said: O servant of Allah, fear Allah and do not
break the hymen without right to do so! I stood and left her. If You know I
had done that seeking your Face, then relieve us of this distress!’ The
boulder was again shifted for them. The last man said, ‘O Allah, I employed
a worker for a portion of rice. When he finished his work, he said: Give me
what I deserve! I offered his share to him but he did not accept it. I
continued planting his share until I had amassed cows and flocks. Then he
came to me and he said: Fear Allah and do not violate my rights! I said: Go
to this cow and its flocks and take them. He said: Fear Allah and do not
mock me! I said: I do not mock you, take that cow and its flocks. So he took
them and he left. If You know I had done that seeking Your face, then
relieve us of what remains!” Then Allah relieved them of what remained.”
[Sahih al-Bukhari 3465, Sahih Muslim 2473]

ii. The men in this hadith all mentioned a righteous deed

which was the reason Allah moved the stone

c. Asking a righteous person to make dua for you
i. There’s a difference between making to them and asking

them to make dua for them
1. Daleel:

Narrated Anas: Once during the lifetime of Allah's Messenger (s.%), the
people of Medina suffered from drought. So while the Prophet was
delivering a sermon on a Friday a man got up saying, "O Allah's Messenger
(iLs:2)! The horses and sheep have perished. Will you invoke Allah to bless
us with rain?" The Prophet (is:) lifted both his hands and invoked. The
sky at that time was as clear as glass. Suddenly a wind blew, raising clouds
that gathered together, and it started raining heavily. We came out (of the

Mosque) wading through the flowing water till we reached our homes. It

20



went on raining till the next Friday, when the same man or some other
man stood up and said, "O Allah's Messenger (.ls:2)! The houses have
collapsed; please invoke Allah to withhold the rain.” On that the Prophet
(As:2) smiled and said, "O Allah, (let it rain) around us and not on us." I
then looked at the clouds to see them separating forming a sort of a crown

round Medina. [Sahih al-Bukhari 3582]

A Summary of the 3 legislated ways of seeking nearness to
Allah:

1. Through his Names and Attributes
2. Through righteous deeds

3. Asking a righteous person to make dua for you

21



Rulings Pertaining to At-Tawasul

st

Tawassul- Seeking nearness to Allah s <\~ through

belief, obedience, and following our Messenger €.

Eah s (Y) Esedl 53 (1)

Tawassul that is legislated as there is an Tawassul that is Impermissible as there is no

evidence from The Quran and/or Sunnah evidence for it via Quran and Sunnah

NSV SN I R WA ST T

Important Principle: The default ruling for any form of worship (including Tawassul) is that

it is all impermissible except with evidence.

Types of Tawassul that are legislated, with evidence(s):

1. Through Allah’s beautiful names and attributes i 4l

Evidence:
G 3,830 18T T &5 1l W
And to Allah belong the best names, so invoke Him by them...
(Surah A’raaf, ayah 180).

2. Through one’s righteous actions/deeds.

Evidence:
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Those who say, “Our Lord, indeed we have believed, so forgive us our sins and protect us from

the punishment of the fire,” (Surah Aa’li Imraan, ayah 16).




Another evidence is the hadeeth found in Sahih Bukhari, narrated by ‘Abdullah bin ‘Umar .,
Lee & of the three men stuck in the cave by a rock, each supplicating to remove it by using a

righteous action they did, that if'it was sincere for Allah’s sake sy 6l

Al Bukhari and Mus/im reported in their Sahih on the authority of 'Abdullah ibn "Umar ibn Al Khattab (may
Allah be pleased with him) that he said: I heard the Messenger of Allah (peace be upon him) saying: "Three men
from among those who were before you, set out together till they reached a cave at night and entered it. A big
rock rolled down the mountain and closed the mouth of the cave. They said (to each other): Nothing could save
you from this rock but to invoke Allah by giving reference to the righteous deed which you have done (for Allah's
sake only).' So, one of them said: 'O Allah! I had old parents and I never provided my family (wife, children etc.)
with milk before them. One day, by chance I was delayed, and I came late (at night) while they had slept. I milked
the sheep for them and took the milk to them, but I found them sleeping. I disliked to provide my family with the
milk before them. I waited for them and the bowl of milk was in my hand and I kept on waiting for them to get
up till the day dawned. Then they got up and drank the milk. O Allah! If T did that for Your Sake only, please
relieve us from our critical situation caused by this rock.' So, the rock shifted a little but they could not get out.”
The Prophet (peace be upon him) added: "The second man said: 'O Allah! I had a cousin who was the dearest of all
people to me and I wanted to have sexual relations with her but she refused. Later she had a hard time in a famine
year and she came to me and I gave her one-hundred-and-twenty Dinars on the condition that she would not
resist my desire, and she agreed. When I was about to fulfill my desire, she said: It is illegal for you to outrage my
chastity except by legitimate marriage. So, I thought it a sin to have sexual intercourse with her and left her though
she was the dearest of all the people to me, and also I left the gold I had given her. O Allah! If T did that for Your
Sake only, please relieve us from the present calamity.' So, the rock shifted a little more but still they could not get
out from there." The Prophet (peace be upon him) added: "Then the third man said: 'O Allah! I employed few
laborers, and I paid them their wages with the exception of one man who did not take his wages and went away. I
invested his wages, and I got much property thereby. (Then after some time) he came and said to me: O Allah's
slave! Pay me my wages. I said to him: All the camels, cows, sheep and slaves you see, are yours. He said: O Allah's
slave! Don't mock at me. I said: I am not mocking at you. So, he took all the herd and drove them away and left
nothing. O Allah! If I did that for Your Sake only, please relieve us from the present suffering.' So, that rock
shifted completely, and they got out walking.”

3. Asking a righteous person to make dua for you
Evidence: The hadeeth of the companion who asked The Prophet €% to make du’aa to Allah

w3y 6l fOr them to be blessed with rain.

Narrated Anas:

While the Prophet (£%) was delivering a sermon on a Friday, a man stood up and said, "O Allah's Messenger (%)!
Invoke Allah to bless us with rain.” (The Prophet (%) invoked Allah for rain.) So, the sky became overcast and it
started raining till one could hardly reach one's home. It kept on raining till the next Friday when the same man or
another man got up and said (to the Prophet), "Invoke Allah to withhold the rain from us, for we have been drowned
(with heavy rain )." The Prophet (8%) said, "O Allah! Let it rain around us and not on us.” Then the clouds started
dispersing around Medina and rain ceased to fall on the people of Medina.




Also, the hadeeth narrated by Anas in which Umar sought for rain by asking The Prophets Uncle
to ask Allah subhanawata’ala for them ¢ 4 .o, . This is considered a consensus of the companions

on the permissibility of asking a righteous person to make dua for you.

Narrated [Anas (RA)]:

When they experienced drought '"Umar bin al-Khattab (RA) used to seek rain by asking al-'Abbas bin 'Abdul Muttalib (RA) to
supplicate Allah for rain. He ('Umar) would say: 'O Allah, we used to ask our Prophet (RA) to supplicate to You for rain, and
You would give us rain. We are now asking our Prophet’s uncle to supplicate to You for rain, so give us rain." They would then

be given rain. [Reported by al-Bukhari].

What is essential to understand is that when asking a righteous person, they are being asked to

make du’aa on the person’s behalf i.e.“Oh Messenger of Allah, invoke Allah for us”, and not

what some mistakenly do; which is directly invoke the person themselves. This is giving to
other than Allah that which only he subhanawata’ala can do, which 1s major shirk, such as
asking a righteous individual to bless them with children, grant a person Jannahtul-Firdous for

example.

Should it have been made permissible, it would have been befitting for Umar ws & ., to ask
The Messenger €5 as he is greatest in virtue, and not only did he know where he was buried

but the location was also nearby.

{2259
Tawassul that is legislated as there is an

evidence from The Quran and/or Sunnah

1. Through Allah’s beautiful 2. Through one’s righteous 3. Asking a righteous person

names and attributes Ly 4l actions/deeds. to make dua for you




As for seeking nearness to Allah through the prophet ££ then it is of different types:

Permissible- Through having imaan of The Prophet i.e., having firm belief that he 1s
the Prophet and final Messenger of Allah, what he says is revelation, having love for
him, following his sunnah £%. This in reality is a person using his righteous deeds/belief

to seek nearness to Allah sy 6.

Asking the prophet to make du’aa on behalf of someone, and this was permissible
whilst he was alive, however is now impermissible as well as impossible since the

prophet peace be upon him has passed away.

Seeking nearness to Allah swt through the honour, right, the blessing, the sacredness of
our noble prophet peace be upon him. This is impermissible since there is no clear
authentic evidence for this. This also contradicts the methodology of the companions

when making dua.

Asking the prophet for intercession, or asking him to grant you your needs i.e.,

children, help, wealth etc This is major shirk.

As the origin of worship is that it is all impermissible, and that it becomes legislated only after

we have evidence. It is essential to understand what is considered evidence.

Tawwasul via our noble
Prophet £

Permissible

Through having
imaan of The
Prophet

impermissible

Asking the Prophet to make
du'aa on behalf of someone
as he has passed away

Seeking nearness to Allah
swt through the honour,
right, the blessing, the
sacredness of our noble
prophet peace be upon him

Asking the prophet for
intercession, or asking him to|
grant you your needs




Important benefits on evidencing in Islam. For evidence to be correct, it must be:

1. Authentic (The Qur’aan, Sunnah or Consensus of Companions)

2. Point towards what is being claimed

e.g., Evidence that necessitates prayer:
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And establish prayer and give zakah and bow with those who bow [in worship and obedience
(Surah Al-Baqarah, Ayah 43)

The aalzdl |2 is the point of reference of the actual evidence, where it mentions what is being

claimed, and in this case, it is taken from an ayah of the Qur’aan, the speech of Allah azzawajal
from Surah Al-Baqarah.

And what 1s excluded from this is:
1. Evidence that is not authentic i.e., being weak, fabricated, having a poor chain of

narration etc. which therefore cannot be used as evidence.

2. Evidence that is authentic but does not point towards to what is being claimed,

meaning the reference point is being used incorrectly to support the claim. For

LB s . . . ..
example, using 5531 15573 as evidence to pray, and this is incorrect as it refers to giving

zakah; and what is better is to quote the full ayah/hadeeth with context if possible,

highlighting where in the evidence the reference point is.

The misuse of evidence is from the methodology of the people of misguidance (ahlul-bid’ah)
to justify their false ideologies and beliefs, as they manipulate evidence to support their claim,

whereas ahlus-sunnah wal’jama’ah act based on, and after the evidence.
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Important Principle: The speech of a Scholar in of itself is not evidence in the shari’ah, rather

we look for evidence to support his opinion.

What is also used to justify actions of shirk are what is said to be the views & opinions of
scholars, claiming that “Imaam so and so said it is permissible”. These statements are often
fabricated, and should they be true, would still yet to suffice as the speech of a Scholar in of

itself is not evidence in the shari’ah.
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Important Principle: If there was any goodness in any act they did not perform, then

they would have preceded us in it.

Umar «s & ., narrated that the Prophet €% said “I order you (to stick to) my companions, and
then those who come after them, then those who come after them.” Narrated by Ibn

Umar Luge 2, (Tirmidhi). The greatest of people are the Companions g 4 >, however
none of them did this practice, and should it have been permissible they would have proceeded
us in doing so, as they are the most virtuous of people, and the first to rush in doing good.
Therefore, it is incorrect to say Scholars believe it to be permissible as knowledge is inherited
through the companions, and should it difter the view of theirs is unquestionable in

comparison.




Evidence that they worshipped righteous individuals:

Dol 125 ) SAE5 05kl 20T AT - Ul 3

o}ﬁ?

(o) folde B85 4 Oy L3 1
Those whom they call upon desire (for themselves) means of access to their Lord (Allah), as to
which of them should be nearest, they hope for His mercy and
tear his torment (Al- Israa, Ayah 57)

Tawwasul comes from the word the word waseelah as it is mentioned in this verse.
Meaning (according to the Mufasirun): 1. Seeking nearness to Allah s

or 2. Doing righteous actions in order to gain nearness to Allah

This ayah is a refutation to against those who claim that we can seek nearness to Allah #

through Prophets, righteous individuals etc.

bl Y HEEL pall thagh 3050
Important Principle: What matters is the reality, and not its name

The use of euphemism is often used by misguided individuals to beautify their deviant beliefs
and desires, examples of this include:

- “Calling to tawheed” however what is meant is negating the beautiful names and
attributes Allah sy s~ has described himself with

- “Enjoining the good and forbidding the evil”, but in reality what is desired is to rebel
against the ruler despite commands from our Prophet €% to be patient

~  Using titles such as “juice” or a “refreshing drink” as opposed to alcohol in order to

“avoid” its prohibition.

And from this methodology, they often use the term “Tawwasul” to glorify their misguided
actions, invoking the Prophet £ as a means despite his passing, or directly, which in reality is

shirk.




Evidence that the mushrikun used to worship the stones and the trees:
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Have you considered al-Lat and al-‘Uzza. And Manat, the other third?
(Surah An-Najm 19 & 20).

Also, the hadeeth of Abu Wagqid al Laythi we & >, “We deperated with the Prophet £ to
Hunayn and we had recently left disbelief. The Mushrikun (polytheists) used to have a lote-tree

which they would take as a place of devotion and hang their weapons upon; it had been named
‘Dhat Anwat’.”

“We passed by a lot-tree and said “O Messenger of Allah saw appoint for us a Dhat Anwat like
they have a Dhat Anwat..”

They were asking permission to seek barakah in it, similar to the actions of disbelief prior. A
benefit is that they mentioned they were newly accepted Muslims at the time, giving an excuse
due to their ignorance. The Prophet £¢ forbade this and said “Subhan’Allah this is like what
Musa’s people said”.

To seek barakah within it itself is major shirk as one is giving to other than Allah # that which

only he is able to give.

What also relates to this is the principle is the hadeeth in which The Messenger £ said “Verily
you will follow the ways of the nations who were before you, span by span and cubit by cubit
(inch by inch) so much so that if they entered the hole of a mastigure, you would follow
them”, and when asked “Oh Messenger of Allah €, Like the Jews and Christians?” The
Prophet replied, “Who else?” Narrated by Abu Sa’id Al-Khudri «e & .2, And this portrays the
great danger that is imitating the kuffar with their beliefs and ideologies, celebrations,

appearance and the likes.

Present-day examples include:
- Growing the beard/raising the trousers above the ankles due to current fashion trends,
and not because we were commanded to by our Messenger £z
- Celebrating holidays, birthdays, and anniversaries; despite them originating from
religious practises
- Changing of ideologies: such as feminism, liberalism and the likes. E.g. Wives
disobeying their husband as society gives the narrative that women are oppressed, lack

rights and freedom etc.




g,a4// W,p/// Boor - w,p/‘}n e s oo BBor )

) (AN 5, . oo, S g3 ds 3 GEV GEY 1S,

7

[Y+ .14

Evidence (that they worshipped) the stones and trees: “Now, have you
considered "the idols of Lat and ’Uzza, and the third one, Manat, as

well?”

-
w o

éll]\: Lat was an idol which belonged to and was worshipped by the
people of Ta’if

e He was a righteous man who would give the Hujjaj food etc. When

he died, people carved out idols of Him

& Soo

s }J\: Worshipped by the people of Quraysh

e When the Messenger ‘L..} 4e & JMe conquered Makkah, he

commanded Khalid ibn al-Walid to destroy the idol. There was a
jinni woman inside who would talk to those who talked to and
worshipped the idol; they thought it was a righteous person
replying, in reality it was the jinni
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Abu Waagqid al-Laithee: We went out with Allaah’s Messenger to Hunayn,
and we had only recently left unbelief [and become Muslims]. The
polytheists have a Lote Tree where they would offer devotion and they
would hand their weapons upon it — they called it Dhaat Anwaat. So we
passed by a Lote Tree and said: “O Messenger of Allaah, make for us a
Dhaat Anwaat, just as they have a Dhaat Anwaat.” So Allaah’s Messenger
said: “Allaahu Akbar! Allaah is the Greater! That is the way of the people
who came before you. By He in whose Hand is my soul, you have said just
as the Children of Israel said to Musa: ‘Make for us a god just like their
gods. So Moosaa said: Indeed you are a people who are ignorant.’
(al-A’raaf: 138)

Points on this Hadith:

e Whatever they sought from the Messenger é.» 9 dde & e, has been

prefaced by the fact that they recently came to Islam — the reason
for their ignorance on the issue.
e These companions asking were those who recently accepted Islam,
not older companions who would know that it is haram.
o Shows the importance of learning tawheed all the time
e Abu Sa’id al-Khudri reported: The Messenger of Allah AM 9 dde & he

said, “Verily, you will follow the path of those before you, step by
step and inch by inch; if they entered the hole of a lizard, you would
follow.” We said, “O Messenger of Allah, do you mean the Jews and
Christians?” The Prophet said, “Who else?” [Sahih al-Bukhari 3269,
Sahih Muslim 2669]

e Outlines the importance of having knowledge of tawheed and the

dangers of being ignorant .
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2.c\8: the principle of any ibadah is that it is prohibited, unless if there’s
an evidence for it

Seeking nearness to Allah through the Prophet Muhammad (SAW) is
2 types:

1. Via the imaan that you have in the Prophet Muhammad (SAW)
a. ‘O Allah, if i truly love the Prophet, if i truly follow his
Sunnah, then forgive me’ - this type is permissible; this type
in reality goes back to doing righteous deeds which aids in
getting closer to Allah
2. Asking the Prophet directly -
a. Permissible whilst he was alive

i. Daleel:

Narrated Anas: Once during the lifetime of Allah's Messenger (.ls:%.), the people of
Medina suffered from drought. So while the Prophet was delivering a sermon on a
Friday a man got up saying, "O Allah's Messenger (,s:2)! The horses and sheep
have perished. Will you invoke Allah to bless us with rain?" The Prophet (.5:%)
lifted both his hands and invoked. The sky at that time was as clear as glass.
Suddenly a wind blew, raising clouds that gathered together, and it started
raining heavily. We came out (of the Mosque) wading through the flowing water
till we reached our homes. It went on raining till the next Friday, when the same
man or some other man stood up and said, "O Allah's Messenger (,is:2)! The
houses have collapsed; please invoke Allah to withhold the rain." On that the
Prophet (,s:2) smiled and said, "O Allah, (let it rain) around us and not on us." I
then looked at the clouds to see them separating, forming a sort of a crown round
Medina. [Sahih al-Bukhari 3582]

24



b. After his death, it’s not permissible

i. Evidence: there is no authentic evidence that proves that

it is permissible to go to the prophet to make dua for us, and
there is no authentic evidence cited by those who say it is
permissible, or it is weak. It is either not authentic, therefore
they cannot use it for evidence, or they will use the
statement or opinion of a scholar and that within itself is

not evidence in the shari’ah.

Evidence: it has to be authentic and has to point towards what we are
talking about

;,Lc"‘}n.g Y j\.&-b o j}’J‘ :5.cl3 What counts/ takes precedence is the reality

of the thing, and not the names we call it
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The Fourth Principle: The Mushrikiin of our time are worse in their shirk

than those who came before.

This is because those who came before, committed shirk during times of
ease whilst directing their worship sincerely to Allah during times of
difficulty and hardship.

However, the Shirk of the Mushrikiin of our time is constant - during times

of both ease and difficulty.

Evidence is the saying of the Most High, “When they embark on a ship they
invoke Allah making their faith pure for Him only, but when He brings
them safely to land, behold, they give a share of their worship to others”
[29:65]

The Fourth Principle: The mushrikun of our time are worse in their
shirk than those who came before. Those who came before —
committed shirk in the times of ease, whilst calling upon Allah only in
times of hardship. Those who came after — committed shirk constantly

— in times of hardship and ease
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DIFFERENCE

MUSHRIKEEN OF THE PAST

LATER MUSHRIKEEN

During times of ease: they’d
commit shirk.

During times of hardship: they’d
call upon Allah.

They commit shirk regardless of
ease or hardship

They understood the meaning of
‘Laa ilaha ilallah’ - because of this

They say it, yet they contradict its’
meaning — meaning they don’t

2
understanding, they refused to say | really understand it
it
Would call upon righteous people | They call upon the righteous people
e.g. prophets etc. or they would as well as disobedient sinners who
call upon things that have no
3 intellect (therefore can’t be sinful
or disobedient)
- Called upon righteous
people or stones or idols
4 Issue: Tawheed al-Uloohiyyah Issue: Tawheed al-Uloohiyyah as
well as Tawheed al-Ruboobiyyah
They knew what they were upon | They believed their beliefs and
< contradicted what Muhammad actions are exactly the same as the

((1\.@ ae &) L) was on

Messenger (p g e &) Je and what
he did
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Fourth Principle: The Mushrikun of our time are worse in their shirk than the ones

who came before.

1. The mushrikun of the past during times of ease would worship their false gods, however
during times of difticulty would direct their worship to Allah s&. Whereas the Mushrikun
of today would direct their worship to their false gods both at the times of ease and
difficulty.

2. The mushrikun of the past understood the meaning of &) Y| &) Y, and as a result

disbelieved, and rejected the message of tawheed:

(£) A3 5t 115 533801 JGs.. ¢ s als

“...And disbelievers said “This is a sorcerer, and a big liar

9999
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“Has he made all of the gods into One? Verily this is a curious thing” (Surah Saad, Ayah 4 & 5)

Whereas the mushrikun of the present claim the shahada, however do not understand its
meaning, and contradict it as they do not meet its conditions: Negation (of false gods) and

Affirmation (of One True God), falsely believing it is only a statement that is uttered.

3. The Mushrikun of the past would call upon righteous individuals, as well as things that
were inanimate like stones and trees, whereas the mushrikun of today would not only

call upon righteous individuals but also worship sinners, disobedient people etc.

4. The Mushrikun of the past acknowledged Tawheed ar-Rububiyyah (aftirming Allah’s
Lordship, that He sustains, provides etc.), and had a shortcoming with Tawheed al-
Uluhiyyah (Worshipping Allah #& alone). Whereas the Mushrikun of today do not
acknowledge either, believing that the false deities that they worship are also the ones

who give life, create, sustain etc.

5. The Mushrikun of the past knew they differed to the belief of our Prophet €%, and
therefore fought against him, whereas the mushrikun of the present believe it to be the
same. Again, despite contradicting the call of the Prophets to Tawheed, our core

principles and methodology of the Messenger .
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Important Principles which help a person in repelling all innovations

FUAURR P HUPEATIC RPN Y

The default/original ruling of any worship is that it is all impermissible except with evidence.

a5 GY1 bl 3 Y 0y
The original ruling of customs/habits (things that are not worship) is that it is permissible unless

there is evidence to show it is impermissible.

) byizad s 057 oy
If there was good in it then the Salaf would have preceded us in doing it.
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The statements of scholars are not evidence itself, rather we look for evidence to support their

opinions and methodologies.
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What matters is the reality, and not its name
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And Allaah the Almighty knows best, and may the peace and blessings of Allah

be upon our Prophet Muhammad gvu 9 4de 4‘34\ &o and his family and all his

companions

— Qe bl a5 plo¥) s b il B

We have completed this explanation of & fY\ s|,d| in Masjid Imam

an-Nawawi
15th of Jamad al Awwal, 1444 A.H.

9th of December 2022

Taught by Ustadh Sa’eed Hassan & i
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